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KPUIITODIIMDAHNS Y IITATOHA
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Poccuiicknii rocyAapCTBeHHbIN TIeAarorndeckKnii yHMBepCcuTeT
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spatha@mail.ru

Tema anTMuHON »mMdaHNM AOCTATOYHO XOPOIIO M3ydeHa B COBPEMEHHOI 3apybex-
HOJI KyABTYPHOII U COIMaAbHON aHTporioaoruu. Ho 1o He o3HauaeT, 4TO BCe €€ CTOPOHBI
B paBHOII Mepe OCBellleHbI rccaejoBateasamn. Hacrosimas craThst paccMaTpyUBaeT MCIIOAb-
sopaHne IlaaToHOM mpMEMOB omMcaHMs KpUNTOSIU(AaHUM B KAACCUYECKOM aHTUY-
HOM Happartuse. Kaaccudaeckue mpuMepnl CKPHITOTO IIpeObIBaHNUSA OOTOB Cpeaut AI0Aelt,
UX HEBUAUMOCTH, YTPO3LI BCTpeun C OOKECTBOM B €ro IOAANHHOM OOAMKE IIMPOKO
BCTPEYalOTCsl B aHTMYHOM HappaTHBe — OT TOMEPOBCKOIO BIIOCa ¥ TOMEPOBCKUX TMMHOB
a0 «Meramopdos» Amnyaes. Takoro posa pacckassl HapyIalOT HPVBBIYHYIO AAs aHTIY-
HOTO TEeKCTa «CXeMy» akrTa snudaHuu. SBaeHne OOros, sa’ke BIIOJHE OYEBMAHOE C TOYKU
3peHMs paccKa3uyKa, He COIPOBOKAAETCS €ro y3HaBaHMEM CO CTOPOHBI IIepCOHaXKelt
(mamn OOABIIMHCTBA IIepCOHaKell), 3a4eliCTBOBAaHHHLIX B cloxkere. Hesuammocts Goxke-
cTBa (AMOO >Ke ero CKPBITOCTh I10J Uy>KUM 00AMKOM) (PUKCHUPYET He TOABKO IPEBOCXOA-
cTBO Oora (6OTroB) Haj YeA0BEKOM CO BCEMM BBITEKAIOIMMU OTCI0Aa rocaeactsusiMu. OHa
CBsI3aHa C OOBEKTMBHON CAOXKHOCTBIO TPaHCIIEHAEHIIUN MeXAy OecCMepTHBIMU U CMepT-
HBIMU. 3/eCh Ue/0BeYecKoe BOCHPUATIIE HE MOXKET CTaTh KPUTEpUEeM WCTUHBI, ITODTOMY
COMHEHNe VAU MPU3HaHUe B HECIIOCOOHOCTU MOHATH ITPOMCXOAAIee CTaHOBATCA Haybo-
/lee TIPaBUABHOIL «CTpaTeruei». ITo-gpyromy eé MOXKHO ommcath Kak CTpaTernio HacTOpo-
SKEHHOCTH TIepe/, HeOOBIUHBIM 1 HENPUBBIMHBIM. /JaHHyI0 crparternio I1aaToH mcroansyer
B UPOHIYECKOM KOHTeKcTe B Amaaorax «Coduct», «IIporarop», «Eprnaem». Obparrenne
Cokpara k YykeseMIly u3 Daeu B II€PBOM AMAAOTe sBASETCA yKa3aHUEM Ha apXeTUIIN-
YeCcKUIl TOIIOC OIaceHMs 1epes OOXKECTBEHHBIM «IIPMCMOTPOM» 3a A104bMI. OcobeHHO
OCTpa MPOHUS B OTHOIIEHMN COQUCTOB: pacKpbiBas CBOIO MYAPOCTh, IPETEHAYIOIIYIO
Ha BCeoOIINMil, TO eCTh OOXKeCTBeHHBIN, XapaKTep, OHU KakK Obl SBASIOT coOOi OOros —
Ja TOABKO He HaCTOAIINX, a IOAAOXHEIX. B KocMoaorun codpuctos 60rm, Kak MbI ITOM-
HIUM, TEPSIIOT CBON IPUBUAETMPOBAHHBIN CTATyC, IIPeBpaIljasch B 4e10BEUECKYIO BHIAYMKY.
CaeaoBaTeAbHO, 3aMEHMBIIINE UX «MYyApeIlbl» HUKaK He MOry o01ajaTbh OO>KeCTBEHHBIM
3HaHIEM, OTCYTCTBYIOIIVM B COUCTIIECKOM MUpPe — TaM HeT IOAAVMHHBIX €T0 HOCHUTeAel .
OHu (axemyAperibl) MOTYT OBITh AMIIb AOXKHBIMU Ooramu, pasodaadaembiMy CokpaToMm.
B Tom ke cmpicae T1aaToH MCIIOAB3YeT UM MOTUB KPUITOSIN(AHNYECKOV HEBUANMOCTU
Ooxxectsa. Bo Bropoit kuure «l'ocyaapcrsa» I'aaBKOH pacckasbisaeT o auauiiiie I'ure, koto-
PBIiT 9y AeCHBIM 00Pa3oM ITOAYYMA AapP HEBUAVIMOCTHU M CIIO/AHA VICIIOAB30BaA ero, codaas-
HUB IJapUIly 1 OBAaJeB IpectoaoM. I11aToH ykasbisaet, 9uto I'ur aeiicTBoBaa oA00HO TOMY,
KaK OOV AeVICTBYIOT B OTHOIIEHNM AIOAEN, — IToApa3yMeBasi IMEHHO BITIMIecKoe OIMCaHue
kpunrroreoganym. Ilepcrens ['mra — TO HeKUII MBICAUTEABHBIN DKCIIEPUMEHT, TTO3BOAS-
IOIINUI BCKPBITh c1abOCTh YeA0Bedeckor HaTyphl. Teoaorns I1aaToHa, Kak M3BECTHO, CTPO-
UTCS Ha IHOM IIpe/CTaBAeHUN O Oorax — MX HeM3MeHHOCTH, 6AarocTy 1 OTCYTCTBUY OOMaHa
B KOMMYHMKaIUu ¢ A10AbMu. ITosTOoMy MpoHIMYecKkas MHTOHaIs, BrIOpaHHas I1aaTtoHoM,
rpeobpasyeT TpaAUITMOHHBI MI(OAOTMUECKUIT HapPaTUB, OKa3aBIIMIICI B KPUTUIECKOM
KOHTEKCTe aHTUYHOM (P1A0COPCKOIT MBICAN, AeAasl eT0 AUDO OpyAueM MBICAUTEABHOTO DKC-
IepuMeHTa, 460 CpeACTBOM pa300AavueHNs A05KHO MYAPOCTIL.
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CRYPTOEPIPHANY IN PLATO TEXTS

Roman Svetlov
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Ancient epiphany is well studied in modern cultural and social anthropology. But this
does not mean that all its sides are equally analyzed by the researchers. This article dis-
cusses the use by Plato the techniques for describing cryptoepiphany in classical antique
narrative. Examples of the hidden presence of the gods among people, their invisibility,
the threat of meeting a deity in its true form are often found in ancient narrative - from the
Homeric epic and Homeric hymns to Apuleius’” Metamorphoses. Such stories violate the
“scheme” of the epiphany act, which is customary for the ancient text. The phenomenon
of the gods, even quite obvious from the point of view of the narrator, is not accompa-
nied by his recognition by the characters (or most of the characters) involved in the story.
The invisibility of a deity, or its concealment under a different appearance, points out not
only to the superiority of god(s) over man with all the ensuing consequences. It is associ-
ated with the natural complexity of transcendence between immortals and mortals. Here,
human perception cannot be a criterion of truth, so doubt or recognition of the inability to
understand what is happening becomes the most correct strategy. In another way, it can
be described as a strategy of alertness to the unusual and unfamiliar. Plato uses this strat-
egy in an ironic context in the dialogs «Sophist», «Protagoras», «Euthydemus». The words
of Socrates spoken to the Stranger from Elea in the first dialogue are an indication of the
archetypal topos of fear of the divine supervision of people. The irony is especially acute
in relation to the sophists — revealing their wisdom, which claims to be universal, that is,
divine character, they seem to be gods — but false. In cosmology of sophists, the gods lose
their privileged status, transforming into human fiction. Consequently, the «sages» who
replaced them cannot possibly possess divine knowledge (it absents in their world). They
can only be false gods ridiculed by Socrates. Note that in the same sense Plato uses the
motive of cryptoepiphanic invisibility of the deity. In the second book of the «Republic»,
Glavkon talks about the Gyges from Lydia, who miraculously received the gift of invisibil-
ity and made full use of it, having seized the queen and seized the throne. Plato points out
that Gyges acted similarly to how the gods act in relation to people — implying exactly the
epic descriptions of cryptotheophany. The Gyges’s ring is a kind of thought experiment
that reveals the weakness of human nature. Theology of Plato, as we know, is built on a
different idea of the gods - their immutability, goodness and lack of deception in com-
munication with people. Therefore, the ironic intonation chosen by Plato transforms the
traditional mythological narrative, which turned out to be in a critical context of ancient
philosophical thought.

Keywords: epiphany, Antiquity, Plato, mythological narrative, Homeric hymns.
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Anrtyanas srmudaHms, TO €CTh OIMCaHUe SIBAeHNS Yea0BeKy Oora A1bo Ooxe-
CTBEHHOI CHABI, AOCTaTOYHO XOPOIIO McCAejOBaHa 3apyOeXXHBIMM YUEHBIMI.
B XX crosetum BakHOI BeXol CTaAo0 IOsABA€HUE aBTOPUTETHOIO AO HacCTOs-
mero speMeHmu pasgeaa o0 snmdanmm B Real-Encyclopadie der klassischen
Altertumswissenschaft, moarorosaennoro @. Ilpucrepom [Pfister 1924, 277-323].
B aaapneiimeM npobaema ommcanusi SHuQaHnM B HappaTube, 1300pasuTeab-
HOM MCKYCCTBe, OTCBHLAKU K Hell B PeAUTUMO3HBIX IPAKTUKaX U I'PedecKolil 1Ae040-
I HEOAHOKPATHO CTaHOBUAUCEH IIpeaMeToM usydenus. O4Ha 113 XOPOIIIO U3BeCT-
HBIX POCCHIICKOMY 4MTaTeAI0 TeM — (PUKCALMs aHTUYHBIMU aBTOpaMU SBAEHUS
Bo>xecTsa BO CHE U CBsI3aHHAS C DTUM aHTUYHAs OHEPOKpUTUKA. baarogaps Tex-
cry O. P. Jdoaaca «Obpa3pl CHOBUAEHMIT 1 0OOpa3kbl KyABTYPBI», BOIIIEAIIIEMY B €TO
kHury «I'pexn m mppanmonaasnoe» [Jdoaac 2000, 152-198], smudanmsa Taxkxke
cTaZa OZHON U3 TeM VICTOPMYECKON U KyABTYPHOI aHTporoaorun'. B aaapHeir-
IleM OHa paccMaTpuBalach KaK B KOHTeKCTe (POPMMPOBAaHUA ITPEAIIOCHLAOK
XPUCTMAHCKUX MpeAcTaBAeHnii o Borossaenmir’, Tak u B paMKax 1ccAeA0BaHIIT
COOCTBEHHO aHTMYHON KYABTYPBI — BU3yaAbHOI, ANUTEPaTypHON VM MHTEAAEKTY-
aabHOI. MOXKHO yTBEp>KAaTh, YTO Ha CMEHY M3YYeHUIO OTAEABHBIX «CyODLeKTOB»
srmdanny, cpear KOTOPBIX IepBooYepejHOe MecTO Beerda 3aHmmaau /uoHuc,
Aemerpa u I'epaka, B HacTOsIIee BpeMs IPUIIEA UHTEpPeC K 3HAaYUTeAbHO Do/ee
IIMPOKOMY YNCAY aCHeKTOB aHTUYHBIX OIMCAHUII OOTOsiBAeHMs. XapaKTepHBIM
IIPUMEePOM TIOCTOSTHHOTO OOHOB/AEHM:S MHTepeca K TOil TeMe CTal TOT (PaKT, YTo
oamu m3 puiryckoB lllinois Classical Studies Obla 1MOAHOCTBIO ITOCBAIIEH TeMe
snudaHny 1 HasbBaAcsa «bokecTseHHas »rmdaHusa B IPeKO-PUMCKOM MUpe»’.
B mocaeanee gecAaruaerue Tema BU3yaAbHOI peripeseHTaluy snmudpaHum pac-
CMaTpuBaJach Cpa3y B HECKOABKMX (PpyHAaMeHTaabHBIX MoHOrpadusax®. ITomsrTka
UCYepIIBIBAIOIINM 00pa3oM KaaccU(PUIIMPOBATh TUIIBI AHTUYHON SHM(paHNUMN,
a TaKXke IPOAHAAU3UPOBATL €€ «MOJAEKYASPHYIO» CTPYKTYPY AaHBI B KHUTE
I'eoprum Ierpuay «bosxxecrsennas srm@anns B rpedeckoil AuTeparype 1 KyabTy-
pe»°. Kazaaocs 051, TeMa XOpOIIIO U3ydeHa, U 4451 OTeJeCTBeHHOTO YUTaTeAs MHTe-
pec A0AKeH IIpeACTaBAsATh pedepaTyBHBIN 0030p 3apyOe>KHBIX MCCAeA0BaHUI
(aTo camo 1o cebe sIBAsIETCST Ba>KHOM 3azauert). Ho MbI BCE >Ke ITomnbITaeMcsl IToKa-
3aTh HEOOBIYHBIN PAKypC aHTUYHBIX IIPeACTaBACHNUIT O SIBAGHUM 9eA0BeKy OoxKe-
CTBa, KOTOPHIN He TaK YacTo IIpuBAeKaeT K cebe BHMMaHMe.

B anasore «Coducr» Cokpar HNpuBeTCTBYeT TaK 1 He Ha3BaHHOIO 10 MMEHU
CTpaHHMKa U3 DJeM caoBaMu, IPsIMO OTchlAalomumu K Tomepy: «A moxert,

! Tema OHeNIPOKPUTHKI B MHTEPECYIOIIeM Hac aclleKTe MCCAe0Balach ¥ OTeYeCTBeHHBIMY yIeHBIMI
[ITporononiosa 2004, 163-190].

2 Pax Elp. Emupavewa: Ein religionsgeschichtlicher Beitrag zur biblischen Theologie (Miinchener
theologische Studien, Historische Abteilung 10), Miinchen 1955.

* Illinois Classical Studies. 2004. Vol. 29: Divine Epiphanies in the Ancient World.

* Platt V. Facing the Gods: Epiphany and Representation in Graeco-Roman Art, Literature and
Religion. Cambridge, 2011; Gaifman M. Aniconism in Greek antiquity. Oxford, 2012; Aston E.
Mixanthropoi: Animal-Human Hybrid Deities in Greek Religion. Kernos Supplement. 2011, 25. Ha
temy snndannn samumalorcss PhD auccepranun (oana ns nocaeanux — Schulz K. Recognizing
Epiphany Exploring the Theme of Epiphany in the Epics of Homer, Apollonius, and Vergil. University
of Oxford, Trinity College, 2018).

® Petridou G. Divine Epiphany in Greek Literature and Culture. Oxford, 2015.
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Deosop, Beas He dy>KecTpaHILIA, HO, II0 ca0BaM [oMepa, Hekoero 6ora, Tbl caM
TOTrO He 3aMedaelllb? BeAb OH rOBOPUT, YTO He TOABKO Apyrue OOIM CTaHOBSTCS
CIIyTHUKaMMU AI0Ae¥i, IPMIacTHBIX CTHIAAMBOCTH U CIIPpaBeAAMBOCTH, HO B OCOOeH-
HOCTH OOT-TOCTeNIpHUIMel] — YTOOBI Ha0AI04aTh ¥ OECIMHCTBO U 3aKOHHOCTD AI04-
ckue. Tak BOT, MOXKeT OBITE, 11 TeDsI COITPOBOKAAaeT KTO-TO M3 BCeMOTYIINX, YTOOBI
Hac, HeJMCKYCHBIX B pedax, HaA3upaTb M 00AMdaTh, — HEKMII OOr-o0AMInTeAb»
(Plato. Sophist. 216 a-b, miep. I1. A. IIporonormnosoii). Bor mecro us «Oauccen»
(Odyss. XVII 385-387, niep. B. Bepecaesa), kotopoe umeer B gy [LaaTon:

B obpase cTpaHHMKOB BCAKIX HEPEAKO U BeUHBIe Oorn
ITo ropogam HamuMm 6pOAAT, pa3AMIHENIINIT BIA IIPUHIMASI,
M HabA104a10T ¥ TOPAOCTH AIOAEV U UX CIIPaBe AANBOCTb.

Bor-rocrenmpummeri, To ecTb OOT-IIOKpOBUTEAb CTPAaHHUKOB, — 9TO caM JeBC.
Coxpat mponndeckn crapamusaeT y ®Peogopa, He Baaabika an OamMIIa CKpbI-
BaeTcsl 1104 00AMKOM ero ciyTHrka. 9to Mecro us «Coducra» gacto obcyKaa-
eTcsa y4€HBIMM, KOTOpBIe IBITAlOTCS pacmmdposBaTb 00pa3 94elCKOro TocCTs,
raaBHoro rnepconaxa auaaoros «Coducr» n «Iloantuk»®. Bue saBucumoctu
OT TOro cOOCTBEHHO (MA0COPCKOTO UAV AUTEPaTyPHO-UTPOBOIO COAEP>KaHII,
KoTopoe IlaaToH BKaaabIBaa B DTOIO IlepCOHA’Ka, OH CAeAyeT OIIpejeAéHHOMY
TOIIOCY aHTMYHBIX HappaTUBOB, IIPUpPOJa KOTOPOTO 1 OyJeT IIpeiMeTOM HaIllero
paccMOTpeHsI.

Aannoe Mecto y IlaaToHa — He eAMHCTBEHHOE, TJe OH CpaBHMBaeT cobece HN-
KOB ¢ Ooramm. Bce oHr mMeroT mpoHmyeckmii XapakTep, Tak Kak TaKOro CpaBHe-
HIsI OKa3bIBAIOTCS yAO0CTOeHbl copuctrl. B «IIpoTarope» oHu OKpy>kKeHBI yueHU-
KaMI, BeIaloT M ABVKYTCS, CAOBHO TeaTpaAbHBIE IePCOHaXK!M, MaHUITYyAMPYs
cAyIIaTeAsIMHU, IOAOOHO «(OKyCHUMKaM» w13 memepsl VII KHUIM I11aTOHOB-
ckoro «['ocyaapcrsa» (Plato. Protag. 315 a u gazee; Repub. 514 b). B «Estnaeme»
Coxpat ropoput Estugemy u AmuoHmcoA0py, XBaCTaloIIMXCs TeM, 9YTO OHH 3HAIOT,
Kak o0y4aTh A104eit go0pogerean: «Ecanm BbI 004ajaeTe ®TUM HOBBIM 3HaHIMEM,
TO 51 0OpaIach K BaM, CA0BHO OblI K OoraMm...» (Plato. Euthydem. 273 e).

ITopoit IlaaToH ymoMuHaeT «DOXKECTBEHHBIX AIOAel», MPUYEM OILATh >Ke
B CMBICA€ «TO AU — TO Au». BOT uTO B «P1aebe» OH TOBOPUT O erUNTsIHNHEe TeBTe:
«Hexoraa xakoii-To 00T 1Ay OO’KeCTBEHHBIN Ye10BeK 3aMeTIA OecripeaeAbHOCTD
3Byka» (Plato. Phileb. 18 b—c)’. «boxecrsennsiit yes0Bex» (Oetog avOpwmog) —
9TO TOT, KTO BJOXHOBASIETCs OOTOM 1AM OOramy, HaXOAUTCs II0J MX ITOKPOBM-
TeAbCTBOM (a MMeHHO TakoBbIM I1aaToH crapazcsa nzobpasutsh camoro CokparTa).
B «romepoBckyio» 910Xy Tak MMeHOBaAM PaIlcoj0B, Iapeii, Tepoes.

IIpumepom «DOKeCTBEHHOTO yea0BeKa» MOXKeT ObITh 3HaMEHUTBIN CIlapTaH-
cKuii 3akoHOoAaTeAs Aukypr. Kcenodont rosoput o HéM ycramu CokpaTa caeay-
omee: «OaHako, apuHsHe, emé 0olee BLICOKOe MHEHIe OOT BBICKa3al B CBOEM

¢ Illinois Classical Studies. 2004. Vol. 29: Divine Epiphanies in the Ancient World.

7 Platt V. Facing the Gods: Epiphany and Representation in Graeco-Roman Art, Literature and Re-
ligion. Cambridge, 2011; Gaifman M. Aniconism in Greek antiquity. Oxford, 2012; Aston E. Mixan-
thropoi: Animal-Human Hybrid Deities in Greek Religion. Kernos Supplement. 2011, 25. Ha temy
smmdannn damuiaiorcs PhD auccepranun (oana ns nocaeannx — Schulz K. Recognizing Epiphany
Exploring the Theme of Epiphany in the Epics of Homer, Apollonius, and Vergil. University of Ox-
ford, Trinity College, 2018).
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opakxyJe O CIlapTaHCKOM 3akoHojartede /ukypre, uem 060 MHe. Korga on poméa
B XpaM, TOBOPST, OOT 0OpaTnAcs K HeMy C TakuM npusercrsueM: “He 3Haro, Kak
MHe HasBaTh Te0s1, — 6oroM nan yeaosekoM”. Ho MeH:1 OH He mpupasHsiA K 6ory,
a TOABKO MPU3HAA, YTO 51 HAMHOTO BhIlle Aiojelt. Ho Bcé-takm BLI M B DTOM He
BepbTe caero H0ry, a paccMaTpuBariTe IO IIyHKTaM TO, YTO ckazaa 6or» (Xenoph.
Apol. 15). Ot caosa CokpaTa 3By4aT Kak pa3 IIOCJA€ TOrO, KaK OH HaIlOMHIA
CYyABSIM O AeAb(PUIICKOM OpaKyJae, IoAydeHHOM X3pedOHTOM, KOTOPHI IIpU3HaA
ero mMyapernum. bocoHornit Myaper; «CKpOMHO» YKasblBaeT Ha TOTO, KTO ObLA
BBIIIIE HETO.

Obpamenne opaxyaa K /AMKypry MOXKHO paccMaTpuBaTh He KakK IpuMep
00 KeCcTBeHHOII CAeIOTHI, HeBO3MOXKHOCTI OIPeAeANTDh «IIOPOAY» TOCTs, HO KaK
3HaK yBa’KeHUeM Ilepes MyApPbIM 3akoHoJaTeleM. Ho mponumdeckme cpasHeHILs
CoxpaToM cobecedHMKOB C OOramy, CKPBITBIMU I10J4 4eA0BeYeCKUM OO0AMIbeM,
OIMpPaIOTCs Ha IpeAcTaBAeHIs O HeOOLIYHOM BapMaHTe OOroyea0BeuecKoil KOM-
MYHUKALNY, «3PUMOI HE3PUMOCTI» UAN «KpUIITODIIM(aHN» OOTOB.

TF'omep 3a4aéT «AKa30BBINI CTaHAAPT» pacckasza O TOM, YTO OOTM HPVXOASAT
K HaM Hey3HaHHBIMH II04 BMAOM AI04ell (B Ipedeckoil M1¢OAOTUM OHM MOTYT
NPpUHUMATL M OOAMK >KMBOTHBIX). DTOT acIleKT IpeACTaBAeHNII O KOMMYHMU-
Kalluy MeX/y 4JeJ0BeKOM I Ooramy B IpeyecKoil KyAbTOBOM TpasuLIMI MMeeT
HEKOTOPYIO HapaAleab B pasHOOOpasHbIX ¢popMax «TeokceHnm» (Oeo&évia), To
€CTh IMPIIIeCTBax, Ha KOTOphle «IIpUraalialcs» OOT 1 KOTOpLIe IIOPOil IepeKAn-
KaAlCh C COOBITMEM M3 DIMYECKOro IpoIioro (sasaenusa l'epaxaa, Jemerpsr,
Aunockypos)®. OgHaKO TeOKCeHM:I, Ha KOTOPOIl OOIM — HeBMAVIMEBIE AU OAUIIe-
TBOPEHHBIE M300pa’kaloIMMM MX CTaTysAMI — BO3JeXKaT Ha CIlelMaAbHO IIpU-
TOTOBAEHHBIX AAs HMX IMPIIeCTBeHHBIX A0XKaX (MHOTJa B OOIeM 3ade, MHOTJAA
B 0COOOM IOMeIlleHIM), TPOBOAMUANCH B KayecTBe cliocoba oT0AaroJapuTth MAu
yMUAOCTUBUTEL Ooros. CaMo >Ke siBAeHMe Oora, OCTalONIerocs Hey3HaHHBIM B ITpO-
necce onudaHmny, SABASETCS He PUTYyaAbHON, TO €CTh BIIOAHE «TeXHMYeCKOil»,
cHUTyaljueil, Ho Ipo0.AeMoi1 11, B HeKOTOPOM CMBICA€ DTOTO CA0Ba, YZpo3oti.

XapakTepHblil A48 aHTUYHOIO OIMcaHus sHudaHmnii aATOPUTM MOXKeT ObITh
3apUKCHPOBaH CAeAyomuM oOpas3oM. B caydae ecam MBI TOBOPUM COOCTBEHHO
00 OTKpoBeHMM OoOra 4yeaOBeKy, MMeIOTCSI TpU ero crymenu: 1) ssaeHne OoxKe-
CTBa, 2) oOHapy>KeHIe ero OOXKeCTBeHHOCTM 4el0BeKOM, 3) y3HaBaHMe yeaoBe-
koM Ooxxecrsa [Cioffi 2014, 4]. B Tex npumMepax snudanun (Kpunrosnudanun),
O KOTOPEBIX IOMAET pedb, TPeTUII MOMEHT aATOpUTMa IO KaKMM-TO IIpUYMHaM
OTCYTCTBYeT A10O >Ke «aKTUBUPYeTCs» AUIIb 110 BoAe caMoro Oora.

Ecam >xe peur maer o6 snmdaHmy, CBA3aHHON C HEKOTOPHIM KPU3UCOM
1 OO>KeCTBeHHBIM BMeIlaTeALCTBOM B UeaoBeuecKue Jeda, e€ CTPYyKTypa BLITAs-
Aut Tak: 1) mpobaema, BLI3BIBaOIas OOTOsBAEHNE, BO BpeMs KOTOPOIo 2) HeKTO
rnoay4daer uMHQOpManuio o OOXKeCTBeHHOM IIpOMEICAe, KOTOpOe IIPUBOAUT K
3) pasBsa3Ke, B 4eCTh KOTOPOI 4) yCTaHaBAMBAIOTCSI HOBBIE PEeANUTMO3HBIE IIpasa-
Huku [Petridou 2015, 19]. Oranune xpunrosmdaHnii, O KOTOPhIX MBI TOBOPUM,
OT DTOM CTPYKTYPHI 3aKAI0YaeTCsI B TOM, YTO OHM He CBs3aHBI C KPU3MICOM B OOIIe-
CTBEHHBIX JeJaX U CONPOBOXKAAIOTCS «caMOpa3o0AadeHneM Oora» AUIIb I10CAEe
TOTO, KaK OH COBEpIIIA HeKOTOpoe JeliCTBIe B OTHOLIIeHU! YedoBeKa. B oTarmune

8 Petridou G. Divine Epiphany in Greek Literature and Culture. Oxford, 2015.
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OT APYTUX BUAOB SIIM(paHNM, CKPHITOE IIPUCYTCTBUE OOTOB He BCeTja CTAaHOBUTCS
«yTBep>KAEHMEM CYIIeCTBYIOLIEero MOpsAKa MAM KaTaAM3aTOPOM M3MeHeHMI»
[Platt 2015, 501].

Camoe wm3BecTHOe mpesaHMe O KpUNTODNUMAHUY, 3aPUKCUPOBAHHOE
B «['oMepoBcKkMX rMMHax», — 9TO UCTOPUS O TOM, KaK OOIMHIO JemMeTpy mpuio-
Tnaa saepcuHckas mapuna Meranupa (Hom. Hymn. To Demetr. 188-194, 3aecn
u Aazee niepesog B. B. Bepecaesa):

A ©ornHs B30II1a Ha ITOPOT U A40CTaja

/1o TIOTOAKa TOA0BOI U CUSHLEM BeCh BXOJ, O3apuAa.
baarorosenbe 1 01€AHBII UCITYT OXBATUAN IJAPULLY.

C xpecaa oHa IOAHsAacCh U €T0 yCTyIAa 6ormuse.

He nosxesaaa, o4HaKo, IIpUCeCTs Ha DAecTsIIee Kpecao
ITemHoAapsas, 400pornoroaHas MaTeps Jdemerpa,
Ho Moa9aamBo cTosa, MpeKpacHble 04l ITOTYIINB.

Kaszaaocs 651, mouTn Bcé moAckasaHo MeTaHupe, HO HeT — JeMeTpa caguTCs
Ha TaOypeT, cay>KaHKa SIMOa BeceanT e€ yacTymKamMu, OOTMHA IBET KIKEOH BMe-
CTO BUHA — M DAEBCUHCKas IlapuIia OTKAajblBaeT «IUIO0Te3y O DO’KeCTBeHHOCTI»,
XOTsl 1 nopy4aeT JemeTepe B3palluBaTh CBOeTo peOéHKa. MoMeHT IlepecTyma-
HIs TIOPOTa, CAaKpaAbHOM TPaHMIIEI, KOTAa IPUpPOJa TOCTSI He MOXKEeT He OTKPLITh
ceOsI, CTAHOBUTCS «3aOBITBIM HACTOSIIUM», 100 MeTaHupa u eé gouepyu MIHO-
BEHHO CTUPAIOT 13 MaMATH npoucieartee [Padurosma 2007, 81-82, 97]. Adaxke
Koraa Merannpa 3actaér JeMmeTpy «oOKuraioleii» eé coiHa JeMo@oHTa B I1eun,
OHa He IIOHMMAaeT IPUPOABI IIPOMCXOAAINEIO M C «IIOMYTHEHHBIM PazyMOM»
IpeAbsABAseT OOTMHe ITPeTeH3N.

Caeayromuit nmpuMep — A1000BHas1 ucTopusa APpoauTsl 1 AHXM3a U3 TMUMHa
«K Adpoaute». AHXM3, KOTOPOMY AapOBAHO CyABOOIl (TOUHee — 3e€BCOM) CTaTh
BO34100A€HHBIM AQPOANTEI, YTO-TO SIBHO IIpeAdyBCTBYeT, KOTda Ta, HapsKeHHas,
yKpallleHHas JparoreHHocTaMY, sBasercs emy (Hom. Hymn. To Aphrodit. 92-94):

3ApaBCTBYII, BAAABIYNITA, B DTO KMUAUIIE BXOAAIIAs, — KTO OBI
Te1 Hu 6b14a 13 OAa>KeHHEIX, — /leTo, ApreMuga, AguHa,
Naws Appoaura 3aaTast, uab caasHas poaom Pemmgal

Anxua cpasHmsaer eé ¢ Xapurtamy, HuM@amu — OAHAKO BCE DTO OCTAETCs
He D0zee 4eM ITOTOKOM KOMILAMMEHTOB, KOTOPble A0AXHBI O0OABCTUTDH Uy>Ke-
CTpaHKy. 3aTO KOTJAa ITOCAaHHasl 3eBCOM CTPacTh YAOBAETBOPeHa, OOTMHI Iepe-
CTaéT CKPBIBaTh CBOXO mpupoay (173-179):

Ocranosnaack 60rMHs OOTMHB, TOAOBOI AOCTUTAS

[Tpuroaxu, caeAaHHOI IIPOYHO, U SIPKO CUSAN AQHUThI

Toit KpacoToIO HeTAeHHOI, Kakolo caaBHa Kudepes.

M mpobyanaa oT cHa, U1 Takoe ITPOMOABIAA CAOBO:

«Bcrann mockopeii, Aapaanna! UTo AeXKUIID TH BO CHe HeIIpoOyAHOM?
Bcranp 1 oTBeTh cebe TOUHO, KaXKych AU ceityac 51 I0400HOT

/JleBe, KakoIO CHayaAa MeHsI Thl yBIAeA rAa3aMu»

Toabpko Tenepp AHXU3 IIOHMMaeT, KOIO OH BlUAeA; HO OCO3HaHMe IIPUXOAUT
CAMIIKOM I1034HO. Ero KOMIIAMMEHTBI OKa3aAlch IIPOPOYEeCKUMI CAOBaMIU,
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HO Hasa/, y>Xe «He OTBIIpaTh», Tellepb eMy HPUAETCSA OTBeYaTh CIIOAHA 3a CBOIO
HEBOABHYIO CAEIOTY.

Cxo>xuit mpuMep BCTpedaeTcsl U B «IIMPUIICKON» JacTU TMMHa K AIIOAA0HY
(crpoka 270 n gaaee), u B ruMHe K I'epmecy. B mocaeanem ronsii I'epmec, ykpas-
i KOpoB AN0OAA0HA, 3aroBapuBaeT HEBOABHOIO CBUAETEAsS ero ITOCTyIKa —
CTapMKa, MOTBDKAIEro 3eMAI B cBoéM BuHorpaguuke (Hom. Hymn. To
Hermes 94-95):

Ecan u Buauin — He BuAb! OrA0XHU, €CAV U CABIIIAIID!
Caeaaricsa HeM, pas TebDe caMoMy 3/ech He OyAeT yOnITKa!

M xoraa Amoaao0H cropallnBaeT CTapMKa O TOM, He BUAEA AV OH Yero-To
CTPaHHOTO Ha 40pOTe, TOT TOBOPUT caeayiomee (208-211):

...0AHaKO MaAbUYUIIKY 51 CAOBHO OBl

Buaea, xoTopelit KOPOB ITOAIOHSLA KPEITKOPOIUX.

Maasiit MaageHel, ¢ xasicToM. Vl, cTynast, ycepaHO BepTeacs,
B3saa oH KOPOB OTTeCH:14, C TOA0BOIO, K HEMY OOpaIléHHOI.

IOnp1it 'epmec cymea CKpBITH CBOIO OOXKeCTBEHHYIO IPUPO4Y, HO AIIOAAOHY
pacckasza 0 BepTeBIIeMCs MaAbYMIIKe OBLAO JOCTaTOYHO 4451 TOTO, YTOOBI IIOHATE,
ubs 9T0 npogeaka. [lo Osuauio, crapuk B HakazaHue 3a 0OOATAMBOCTDL ObLA IIpe-
BpalIEH B KAMEHb.

Hauboaee noxasareaen npumep JuoHnca, KOTOPBIi HEOAHOKPATHO BBLICTY-
I1aeT B KayecTBe Hey3HaHHOIO AI0AbMM Oora. B roMepoBcKOM IMMHe, IIOCBSIIEH-
HOM €r0 IAeHeHUIO TUPPeHCKMMH pa3OoiHMKaMU, TOBOPUTCS O 4eA0BeKe, KOTO-
PpBINi cpa3y IOHMMaAeT, KTO Ilepe HUMM, — O KOpMyeM pa3OoMHMIbero Kopadas.
YBuges 3axsauenHoro nmpartamu AJuonmca, on ropoput coropapuiam (Hom.
Hymn. To Dionys 16-19):

Uro 3a Morydero 60ra, HeCqacTHbI€E, BbI 3aXBaTIAU

W sakaiouaere B y3p1? He gep>xut kopabap ero povHBIit.

Dr1o nap 3esc-rpomosepsKert, 1ab Ped-A110110H CpedPOAYKIIL,
Was IMocerigon. He Ha cMepTHOPOXKAEHHBIX AI0A€T1 OH TIOXOAUT,
Ho na 6eccMepTHBIX OOTOB, B OAMMITUIICKUX YepTOTaxX SKUBYIIINX.

Oganaxo 60apmMHCTBO He BepuT emy. IlpeasoanTean pa3boHIIKOB OTKa3bIBa-
eTCs cAyIIaTh KOPMYero, IpuKasbiBaeT OTIIALIBATh — M Ha KopaOae HaumHaeTcs
sHameHuTas snndannsa Auonnca. Kanuran kopabas pacrepsaH AbBOM, MaTPOCH
IIpeBpaIeHsl B AeAb(PUHOB, U AUIIb 30PKUI KOPMYMIL, KOTOPHINL U AOAKEH
OB12 BeCTV KOpaOAb IO HEOECHBIM — a 3HAYUT, OOKECTBEHHBIM — SIBAEHILIM, ObLA
IOIIAKEH.

IIpectynnas mpupoga pasOOIHIKOB He IO3BOAsSET MM YBUAETh JuoHmca.
Cxoxas cutyaums B «Baxxankax» Espummga. Becy pasrosop mexay Ilendpeem
n AnonncoMm-Bakxom, KOTOpHINI TOBOPUT O ceOe AMIINH KaK O IOcAeAOBaTele
Baxxa, — anmodeo3 HeoueBUAHOCTU OUeBMAHOTO. Jake Korda JMOHUC TOBOPUT
npsamo: «bor psagom», Ilendeit mpormyeckn napupyer: «/4as MOUX I1a3 OH HEBU-
AuM». «Tvl HeuecTnB (&oePric)», — KOHCTaTHpyeT JAMOHNUC, U DTa HEYECTUBOCTH
sABAsgeTcsl npyanHoN caenoTsl. Koraa cayru gpusaHCKOTO Iapsi IIBITAIOTCS CXBa-
TUTD €T0, OH IpeAynpexaeT nx: «OcraHoBNUTeCE. I B 34paBoM yMe, a BBl — HET»
(Euripides. Bacchae 500-504).
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ITaBcanmii B «Omnmcanum DAdaabl» paccKadblBaeT O BU3UTe OpaTheB
Anockypos K Hekoemy crniaptaniy @opmuony. Ero 4oM, HaXOAMBIIUIICS PSAAOM
¢ xpamoM godepeli AnioaaoHa I'maanpsr u ®ebp1, Oo>KecTBeHHDBIE OpaThA-01113-
HeIIbI ITOCeTUAN 104, BIAOM OOBIYHBIX CTPaHHMKOB. OHM KOT4a-TO KMAM B HEM
1 TIOIIPOCUAU AATh UM BO3MO>KHOCTD IlepeHOo4YeBaTh MMEHHO B TOV KOMHATe, YTO
Oblaa X criaapHell. XO35MH OTKa3aAcsi DTO JelaTh, TaK KaK KOMHATy 3aHMMaa
ero 4o49b. OH IPesA0XNA MM IIOAb30BaThCsl AIOOBIMU ITOMEIEHNMAMY, KpoMe
TOTO, 4TO OBLIO HY>XHO MM. B mTOre «Ha caeayiomee yTpo mcyessa Kak cama
AEBYIIIKa, TaK U BeCh €€ AeBUYII HAPsA, a B 9TOV KOMHATe OBLAV HaIAEHBI craTyu
AVOCKypPOB, CTOA 1 Ha HEM pacTteHne cuabduit» (Pausan. Graec. Descript. 111 16, 3;
nep. C. IL. Kongpatsesa).

ITopori Gorm-cTpaHHMKM CaMM CTAHOBATCS IIPeAMETOM MCIIBITAaHMS CO CTO-
POHBI A104€e¥i. XOpOIIO u3BecTeH M@ O HeoOYy3JaHHBIX AeTsAX /nkaoHa: «ODTn
CBIHOBbSI IIPEBOCXOAMAN BCeX AI0AEN CBOeNM HeuyeCTMBOCTBIO U 3aHOCUYMBOCTBIO.
3eBc, >KeAas MCIBITaTh CTEIleHb MX HEYeCTMBOCTHM, NMPUINEA K HUM B OOAMKe
©eaHOTO, KUBYIIETO TPYAOM PYK CBOUX 4yeloBeKa. Te 1moszsaam ero, 4ToObI OKa-
3aTh €My TOCTeIPUMMCTBO, 3aKOA0AM IOHOIIY U3 YMCAa MECTHBIX KUTeAel I,
CMeIllaB BHYTPEHHOCTM YOWMTOTO C MACOM >KePTBEHHOIO KMBOTHOTO, IIpeAlo-
K1an 910 641040 TOCTIO (CaeaaB TO IIO COBETy cTapiero Oparta, Menaaa). Ho
3eBC IlepeBepHyA CTOA, U HTO IIPOM3OIIA0 B TOM MecCTe, KOTOpOe HbIHe Ha3bl-
BaeTcs TpamesyHT, 1 mopas3ua CBOMM IlepyHOM /lMKaoHa 1 BceX ero ChIHOBel,
KpoMe camoro Maagmiero Hukrtmma» (Pseud.-Apollod. Biblioth. III 8, 1; mep.
B. T. bopyxosnya).

HeysnaHHOCTL OOTOB MOJKET MMeTh pasHble IPUYNMHBL OT HeXKeAaHWsS OAUM-
IUIAIeB OTKPbIBaTh CBOE IIPUCYTCTBIE 4O HEUECTUBOCTH AI0AeN, KOTOpbIe C HUMU
BcTpevarorcs. Ilpu »Tom Oo>kecTBeHHas mpupoJa BCE paBHO II0AAET 3HAKM CBO-
€ro IPUCYTCTBIUA, HO pacmmdpoBaTh MX MOIYT ANIIb COBCeM HeMHoOTHe. Takosa
0COOEHHOCTh «KOTHUTVBHON OITUKNM» CMEPTHBIX, He ITO3BOAAIONIAsl UM BEPUTDH
B TO, YTO yBUAeAN. DTa TeMa I'PaHMIIbl YeA0BeUYeCKOTo pa3yMeH!s HEO4HOKPaTHO
IIOAHMMAETCA B I'pedecKux Tekcrax. B «Bakxamkax» Espmmmaga (Eurip. Bacchae
395-396) Xop Bemaert:

TO 0OPOV O’ 0L ToPlnt

T TE ur) Ovnra poovelv
(YMyAp€HHOCTD — HE MyAPOCTE,

Koraa cyaur o Tom,

YTO He OTHOCUTCS K Ae1aM CMePTHBIX).

Ho ocobenno uacto »Ta Tema nossaseTcs y ¢praocodpos. Ml Buaum eé Hauu-
Hasl ¢ «roMepockenTrKa» KcenogaHna, HO 601ee Bcero OHa «CABIIIHA» BO ¢par-
menTax I'epakanta: «Te, KTO cabIIaau, HO He TIOHAAU, TAYXUM ITOAOOHLL: , ITIPU-
CYTCTBYsI, OTCYTCTBYIOT», — TOBOPUT O Hux nocaosuna» (Clem. Strom. V 115, 3);
«T/a3a U yImu — AyPHbIe CBUAECTeAN AAsl AIOAEI, eCAU AYIIN y HIUX BapBapCKue»
(Sext. Emp. Contra Math. VII 126; miep. A. B. /leGeaesa).

Brpouem, npruaunoit oOMaHa BBICTyIIaeT He TOABKO BOAs OOTrOB 1AM HECIIO-
COOHOCTD Yea0BeKa pasAnduTh (TOuyHee — MAeHTUPUUIMPOBATL) UX BIOAHE Oue-
BUAHBIE «IIpUMeTH». HemocpeacTseHHOe COMPUKOCHOBeHUE OOXKECTBEHHOTO
U 4e/10BEYeCKOro HeCeT B cede yrpo3y 445 CMEPTHOIO poJa (a IIopoit u Aas Hoxe-
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creerHoro!). Cxoap OBl 4acTo 3eBc HM OBLA IIPeAMEeTOM IpedecKoro M3oOpasiu-
TeABHOTO JVICKYCCTBa, €rO MOAAMHHBIN 0OAMK He SIBA€H Ja’ke HEeKOTOPBIM €ro
Jetsam (cp. Mu¢ o OapaHbell roaose 3eBca-AMMOHa, KOTOpyIO I'epaka yaocro-
MACS YBUAETD AVIIb II0CAe A0ATUX yroBopos; cM.: Herodot. Hist. II 42). ITosTomy
Ja’ke Ha A0e CBOVX BO3AI00/€HHBIX OH BOCXOAMT KaK OBI 4acTBIO CBOEN CyIII-
HocTn. Hamboaee mspecten ¢ 9TOM TOUKM 3peHus mMud o 3esce U (PUBAHCKON
napespHe CemMee. 3eBc IpUXoANA K Hell 110 HodaM HesugumbiM. Korga pesnusast
I'epa xutpoymuo 3acrasaser CeMmeay moTrpeboBaTh OT HEBEAOMOIO AI0OOBHUKA
IMOKa3aTh ceOsl BO BCEl CBOEII CYTH ¥ TOT SIBASETCS Ha KOACCHUILE, OKPY>KEHHBIN
TPOMOBEIMI MO/AHVAIMY, OeAHasI AeByIIIKa TO AU ITIOrMOaeT B OTHE, TO AU YMIpaeT
ot crpaxa (Pseud.-Apollod. Biblioth. III 4, 2—4). EBpomie 3eBc s1BAsIeTCA B BUAE
HeaocHe>kHOTO OBIKa, a 3aTeM — IIpeKpacHOro loHomy, /leje B Buge aAebeas,
Ha JlaHalo OH MCTEK 30A0ThIM A0XJAeM. OOpaTM BHUMaHUeE, 34€Ch HeT HUKaKOM
KOAECHMIIBI ITapsl OOTOB 1, 4TO eIllé Ba’kHee, KepaBHOB!

B pumckyio smoxy Oblia cozgaHa Kpacubasl «pelamnKa» Ha TeMy HeBUAU-
Moro Oora: MBI MMeeM B BUAY IpedaHne ob6 Amype m llcuxee, BKAIOUEHHOE
B «Metamopdospr» Amyaes. AMyp IPUXOAUT K BO3AI00AEHHON ANIID 110 HOYaM
U CTPOTO-HACTPOTO 3aIpelaeT eif IMbITaThCs yBUAeTh ero. Koraa Aesymika Hapy-
IIIaeT CA0BO, CTpaJaeT OOXKecTBeHHas Hpupoda (Karasl packaleHHOTO Macaa
rmajaet Ha crramero Amypa). [lcuxes Hagoaro orperreHa oT obmieHMs ¢ 00roM,
U el IPUXOAUTCS IPOUTHU 1IeABIN PsiA VICHBITaHUM, IIpeXKAe 4eM IO Boae 3eBca
€€ BEpHYT K CyIIPYTY.

K mepeuncaenHpIM IpmMepaM MOXKHO J00aBuTh M MHU(}BH O HaKazaHNUU
AT10J€T, CAyJallHO OKa3aBIINMXCS CBUAETeAs MM OOKeCTBEHHOIO IIPUCYTCTBIL.
AxTteon Ob1a pasopsan cobakamm Apremuant. JKpuma Adunn Vronnu Mogama,
CAy4YalHO BCTPETUBIIASCS C OoruHer1, B aapec KOTOpOI OHa cOBepilasda KyaAbT,
oOparieHa B KaMeHb. Tupecnii ocaerl, yBiAeB Kynaonryiocs AQuHy.

VcyesHoBeHne Hekoero IipegMeTa MAM 4YelOBeKa TakXKe MOTJAO paclleHM-
BaThC:I KaK IPM3HAK HyMIHO3HOTO. KceHOOHT paccKa3bIBaeT, 4To Iepe TPUyM-
daapnOI Aa5 Oeoruiines OuTsoit mpu /leBkTpax u3 gpusaHckoro xpama ['epakaa
1ICYe310 €TO CBAIIeHHOe Opy>Kue. DTO OBLAO MICTOAKOBAaHO KaK 0JaropusTHOe
Ipej3HaMeHOBaHMe: (PUBAHCKNUII Iepoll OTIpPaBAAACA Ha IIOMOINbL CBOMM COOT-
euectBenHuKkaM (Xen. Hell. 6.4.7). Koraa mcuesas uea0BeK, canTaA0Ch, 9TO OOTU
pocxuTuAn ero Ha Oaumi. ITo ogHoM U3 Bepcuit cMepTy DMIel0KAa, OH Ucye3
HOYBIO IIOCA€ CHMIIOCHOHA C APY3BSIMI, YTO CTaldo AAd OAMBKMX (puaocody
A10Je71 IoATBep>KAeHreM ero O6oskecTseHHOCTI. B PuMe caoskmaochs mpeganne
0 ToM, uTO PoMya 1cues BO BpeMsl COAHEYHOTO 3aTMeHIs], CAy4MBIIIeTocs KakK pa3
TOTAa, KOr4a OH IIPOBOANA CMOTp BOVICK. Ecan B oTHOIeHNN DMIIe0KAa KPUTH-
YecKl HaCTPOeHHbIe ®AAMHBI Yallle TOBOPUAN O €0 CAaMOCOX>KEHIUM B OAHOM I3
KpaTepoB DTHEI, TO PoMya Ob14 pumasiHaMu 000KeCTBAEH.

Hesuaumocts 6oxxectBa 4100 >Ke €ro CKPBITOCTH 110/, IY>KIM 0OAVMKOM — TO,
9TO MBI OOO3HAUMAN TEPMUHOM KPUITOSIM(paHNs — PUKCUPYET IPEeBOCXOACTBO
Oora Ha/ 4e10BEKOM CO BCEMU BBITEKAIOIIUMU OTCI0Aa rtocaeactsusimu [Dowdon
2007, 53-55]. BmecTte c TeM OHa cBs3aHa C OOBEKTUBHON CA0XKHOCTBIO TPaHCIIEH-
AEHIINM MeXAy OeccCMepTHBIMM U CMEePTHBIMU. 34eCh del0BedecKoe BOCIIPIIS-
THe He MOXKeT OBITh KpUTepyeM UCTVHBI, II0O9TOMY COMHEHMe MAU IIpU3HaHNe
B HECIIOCOOHOCTH IIOHATH ITPOMCXOASINee CTaHOBATCA Hambolee IIpaBUABHOI
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«crpateruen». I[lo-gpyromy e€ MOXXHO ommcaTh Kak CTpaTernio HaCTOPO>KEHHO-
CTY ITepe HEOOBIYHBIM ¥ HETIPVIBBIYHBIM.

VMmenno sty crpatermio IlaaToH mcroab3yeT B MPOHMYECKOM KOHTEKCTE
B ykasaHHBIX pparmenTtax n3 «Coducra», «[Iporaropa», «Eprngema». Ocodenno
OCTpa MPOHM: B OTHOIIEHNN CO(PVICTOB: pacKpbIBas CBOIO MYApPOCTh, IIPETEHAY-
IOIIYIO Ha BCEOOIMIil, TO eCTh OOXKeCTBEHHBIV, XapaKTep, OHU KaK OBl SBASIOT
cobor1 60roB — Aa TOABKO He HACTOAIINX, a MOAAOXKHEIX. B KocMoaornu codu-
CTOB OOTM, KaK MBI IIOMHMM, TEPSIIOT CBON IPVBIAEIMPOBAHHBIN CTATyC, IIpeBpa-
IIasACh B Ye10BeYecKyio BhIAyMKy. Caeg0BaTeAbHO, 3aMEHMBIINE UX «MYAPeIIbl»
HUKaK He MOTy 001ajaTh OOXKEeCTBEHHBIM 3HaHIEM, OTCYTCTBYIOIIUM B UIX MIUpe:
TaM HeT ITOAAVHHBIX ero Hocurteaell. OHu (A0>KHbBIE MyApeLibl) MOTYT OBITh AUIIIb
KBasnboramu, pasodaagaemeiMu COKpaToM.

OrmeTuM, 9TO B TOM >Xe cMmbIcae [11aTOH MCIIOAb3yeT 1 MOTUB KPUIITODIIN-
anmgeckoir HeBuAMMOCTU OoKecTBa. Bo Bropoii kuure «l'ocyaapcrsa» [aaskon
pacckaszbiBaeT O AuAmiiie I'mre, KOTOpbII OOHapy>XmA B 3eMHOI pacllieAnHe
OTPOMHOIO MepTBella, C PyKU KOTOPOTO OH CHSIA 30A0TOJ IIepCTeHb. DTOT IIep-
cTeHb 004aZaa CIIOCOOHOCTBIO JelaTh CBOEro BAajeAblla HeBUAUMBIM. Kak
TOABKO ['Ur oco3Haz, Kakue mpenmyIecTsa 4aéT eMy HaXxo4Ka, OH 40014cs MecTa
opu mapckoMm Apope. «OKaszaBIIMCh NpudOAMKeH K Hapio, I'mr cobaasHua ero
JKEHY, C eé ITIOMOIIBIO HaOpOCUACs Ha Hero, yonua u oBaagea Lapcrsom» (Plato.
Repub. 359 d — 360 b). 13 Bcero ckazaHHOTO BEIIIIe CTAHOBNUTCS IOHATHO, Kak ['ury
YAaa10Ch CO0Aa3HUTH LIAPUITY: €CAU OH SIBUACSA K Hell HEBUAVIMBIM, TO >KeHIIVHA
eABa AU MOrJa YCTOATDH Ilepe/, HYMUHO3HBIM HaTMUCKOM. HeBMAMMBIM B >KeH-
CKYIO CIIaABHIO MOXeT Hpuiitu Toasko 6or. Hioke I'2aBkoH onmchiBaeT 4eso-
BeKa, I10Ab3YIOIIEerocs! B CBOUX LieAsX DTUM IepcTHeM: «OH OyAeT BecTu cedsl 1o
OTHOIIIEHMIO K AI0AAM, CA0BHO OBl OH — 60> (360 ). Bcé 1O mpoTusOopeunt cod-
CTBEHHO IIIaTOHOBCKOJ TE€OA0TMM, COIAacHO KOTOPOI OOIM HUKOTAA He BBOASAT
A104€e71 B 3a04y>KA€HIIe; HO I10CAeAHIE CA0Ba — «CA0BHO OH — OOI» — OTHOCATCS He
K Hell, a K HApPOAHBIM, T. €. CyeBEPHBIM IIpeACTaBAE€HUIM O DOXKecTBe.

Y I'2aBKOHa BCs 9Ta MCTOPMSL SIBASETCA IIPUTUEN Ha TEMY TOTO, UTO 4Yel0Be-
Jyeckas Harypa cAaba: B CAydae BO3MOKHOCTU CIIPATaThCS OT OOIIeCTBEHHOTO
BHUMaHIS 1 BO3JENCTBUS 3aKOHOB I0JAaBAsIOIIee OOABIIMHCTBO U3 Hac OyJer
IIOCTyIaTh HecripaseAauso. [lepcrens ['mra — ®To HeKMiT MBICAUTEABHBIN DKCIIE-
PMMEHT, ITO3BOASIOIIUI BCKPBITh U€10BEUECKYIO HI30CTb.

Mcrox mputun o 'mre Ae>XUT B pacCMOTPEHHBIX HaMU IIpUMepaXx IIOBECTBO-
BaHUIT 0 KpunToreodanuu. Vponndeckas nHToHanus, siopantas [1aaronom, —
BTO TO, YTO OCTAETCA OT TPAAUIIMOHHOTO MI(OAOTMIECKOrO HappaTuBa, KOrda OH
IorajaeT B KpUTUIECKNUI KOHTEKCT (PprA0COPCKOI MBICAY, KOTOPBIN AeAaeT eTo
An0O OpyAMeM MBICAUTEABHOTO DKCIIEPUMEHTa, AN00 CPeACTBOM pa3odAadeHns
ZAO0XKHOM MYAPOCTI.
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